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Searches for peace and synchronization of life and harmony between the 
human personality and others by working on human life, mission for educating ones 
qualities carefully to Seeks for harmonies family associations all the way through 
humanizing the wisdom of common responsibilities between family members is the 
way of understanding for the Confucius self realization particularly in his schooling 
system to accomplishment of the relationship of the ethics and politics in the 
Confucian time. In his school he could observed for a way to reduce the opportunity 
of aggressive conflict by establishing a humanitarian government in which qualities 
overpower egotistic disagreement. To find the way of the Confucius realization of the 
Socio ethics and politics relationship in his schools are exercised and found his 
self-realization, his self cultivation, family relationship, daily concerning, behaviors, 
socio-economic relationships, conflicts in the society, individual needs are stated in 
this study. The exemplary acts of Confucius’ daily life constitute ethical lessons, the 
precise manner of wearing them and his behavior as standing, walking, and gesturing; 
Virtue Ethics Requires a Self-Transformation, Virtue ethics requires a 
self-transformation so profound that it affects one’s behavior even in the most private 
moments were the way of Confucius himself realization that are stated in this study. 
The practicing of the Humaneness (Ren) as Humanity, Righteousness (Yi) as Honesty, 
Ritual/Propriety (Li) as Respectability, Wisdom (Zhi) as Intelligent and, Faithfulness 
(Xin) as Truthfulness were the reflections of Confucius mind to innovate a relation to 
the ethics and the politics. There is another way to find the way of Confucius self 
knowledge from natural schooling were acquired his self motivation to stimulate the 
relation of the ethics and politics from the family learning and their relations. 
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Ethics and politics have a complicated moral relationship in the Confucian 
philosophy. Confucius was an ethical philosopher who emphasized the need for a 
strong relationship between the public good and compassionate leadership. The 
Confucius ethics and politics were consisted by himself doctrine concepts as Ren and 
Li. Ren (仁), which way benevolence, kindness, and compassionate to the people to 
make virtue significantly prescribed for the leader such as political leader. Without it, 
the society is bound to suffer oppression and corruption leadership. Politics, where it 
is a contest of ethical principles which it is supposed to be, cannot be unconnected 
from ethics. Confucius taught in his schools that accomplishment in leadership resides 
in the integrity, and honesty of the political leader. So, it is with “Ren” that excellent 
leadership can be established. With “ren”, a leader makes his people happy, wins their 
admiration and loyalty (which he called “li” (礼)), and thus, reduces the require to 
exercise intimidation to be successful admiration, trustworthiness and obedience. 
Confucius supposed to say in the Analects as “he who exercises government by way 
of his desirable quality may be evaluated to the north polar star, which maintain its 
position and all the stars revolve towards it. If the public be lead by laws, and 
standardization required to be known them by chastisement, they will attempt to keep 
away from the penalty, but have no common sense of embarrassment. If they be led 
by desirable quality, and regularity required to be known them by the regulations of 
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will be converted into good [1]. When the Duke Ai asked him "What should be done 
consecutively to secure the obedience of the people?" he replied: "Advance the 
upright and set aside the crooked, then the people will submit. Advance the crooked 
and set aside the upright, then the people will not submit" [2]. 
Politics has been defined as “who gets what, when, and how1”. Often, 
struggles for power---which is the prime object of politics--- are full of intrigue and 
subterfuge. Arguably, this is what politics has become the world all over. But in the 
Confucian discourse, it seeks a balance between the aspirations of the individual and 
those of his friends, relations, and even rivals. Confucius said: "Now the man of 
perfect virtue, wishing to be established himself, seeks also to establish others; 
wishing to be enlarged himself, he seeks also to enlarge others” [3]. Han Sang-Jin 
(1996), while explaining this dictum, said: “one of the essential characteristics of the 
absolute community lies in a symbiotic relationship between the human dignity of 
individuals and the wellbeing of the community.” The concept of “absolute 
community” supposes that members of a group share both moments of prosperity and 
moments of adversity together.  
Confucius taught that the political leadership determines the character of the 
society. When asked by Lord Ji Kang whether it was proper for the ruler to kill the 
bad citizens in order to protect the good, he replied: “You are here to govern; what 
need is there to kill?”[1] If you desire what is good, the people will be good. The moral 
power of the gentleman is wind; the moral power of the common man is grass. Under 
the wind, the grass must bend.” Interpreting this dictum, Chan (1997) said: 
“Confucius puts demanding standards of moral behavior on the rulers and gentlemen, 
not the common people. This is consistent with the general spirit [2]. 
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Chapter 2 




2.1 Self-Realization as Jen, Li, and He 
As a cultural narrative, the Analects 2 of Confucius present us with an 
understanding of Confucius’ teachings, which are concerned about two kinds of 
morals: moral character and moral acts. By drawing relevant correlations among 
specific historical figures and events, the Analects reflect Confucius’s philosophy on 
human values and social order. In this chapter, Confucius’ philosophical views on 
moral character, rightness of acts, and education will be discussed so that a better 
understanding of Confucius’ attempt to “realize” a desirable individual and a desirable 
world can be gained. 
2.2 The Ethical Method and Virtue 
Two concepts are important in Confucian thoughts: the Way (tao) and virtue 
(te). The importance Confucius attaches his observations to his remarks is illustrated 
in chapter 8 of the book 2 of the Analects, “He has not lived in vain who dies the day 
he is told about the Way”3. He also explains the Way in specific contexts. For instance, 
“the ways of the Former Kings” “the way of the Master”, or “the way of the Heaven” 
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Used in this sense, the Way seems to cover the total truths about the universe and 
human beings. In other words, the Way is not only an existing road for human beings 
to follow, but is ultimately human nature. Confucius believes that the Way lives in 
people, is carried forward by them, and is to be learned from them. Individuals receive 
and embody the Way in unique and different ways. As a legacy, the Way can be 
received from learning about preceding generations: 
The Tao of Wen and Wu has not fallen to the ground. It exists in people. Those 
of superior quality have grasped its essentials, while the inferior people have gotten a 
portion of it. Everyone knows about Wen and Wu’s ideologies in him. Who then does 
the Master not learns from? More so why should there be a single teacher for him? 
For Confucius, a person should not be an inheritor of Ways, but is its ultimate creator. 
The Way is transmitted and extended by the exemplary person (chun tzu) through 
one’s propensity for creating understandings and value. “They lived in isolation to 
enable them carry out their goals and take actions on individual sense of importance 
to extend their tao”. No matter what the external circumstances are, an exemplary 
person exercises the Way and revitalizes it by imbuing his environment with 
significance. “The exemplary person’s opportunity to serve in office is the occasion 
for him to effect what he judges important and appropriate. As for the fact that the tao 
is not prevailing, he is well aware of it” 
Confucius is always concerned with finding the right ways to handle a 
situation. Te (Virtue) is the principle that he advocates for individuals to follow in 
order to walk on the right life path. Confucius believes that virtue is an endowment 
human beings get from Heaven. “Heaven is author of the virtue that is in me” Virtue 
is a moral term. It is something one cultivates, and enables one to govern oneself and 
a state well. One of the things that cause Confucius’ concern is his failure to cultivate 
his virtue. He also comments that if one guides the common people by virtue they 
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For Confucius, the cultivation of virtue brings about integration. “Te is never secluded, 
but has neighbors “Lack of virtue such as to be close-minded or selfish brings about 
seclusion. “To be a servant for one’s lord, there will be embarrassments; to be trivial 
with friends will bring about distant relation .” although Confucius says little of 
concrete and specific nature about either the Way or virtue, he gives these two 
concepts high precedence in his belief in becoming an ideal person. In his own words, 
“I focused on the Way, lived myself on righteousness, relies on kind assistance and 
take my leisure in the arts. The Way and virtue are vital terms for Confucius, and he 
believes that through cultivating the Way and virtue, a person becomes a “larger” 
individual in that he or she focuses ahead and leaving behind old occurrences which is 
Confucius’ pursuit of the ideal moral character lies the assumption that the only 
purpose an individual can have and also the only worthwhile thing he or she can do is 
to become as good a person as possible. Confucius advances the vision of moral 
character, and suggests how human beings should cultivate virtue, that both manifests 
and promotes human flourishing. In this section, jen (benevolence or humanity), li 
(ritual), and he (harmony) will be discussed as Confucian moral characters. Although 
possessing their own features, the three Confucian virtues have shared meanings and 
serve together as the characteristics of the Confucian ideal person. 
Confucius posits that human beings are, by nature, social, interdependent, and 
related to each other. “The humane man, if he seeks to establish himself, will help 
others to succeed. To be able to judge others by what one knows of oneself is the 
method of achieving humanity.” Humanness or benevolence (jen) is considered to be 
the root of the perfect and encompassing Confucian virtue. It describes both 
Confucian concepts of humanity and the characteristics of the Confucian ideal person. 
When one of his most talented disciples asks Confucius about the nature of jen, the 
master says: Humanity is the complete virtue (full power) of the mind-and-heart. 
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Restore means to return. Rites are the measured expression of Heaven’s 
principle. To become humane is to perfect the virtue of the mind. The complete virtue 
of the mind is all heaven’s principle, and yet it cannot help being spoiled by human 
desires. Therefore, to become humane one must have the means to overcome selfish 
desires and restore rites. So that one’s conduct of affairs will be in accord with 
Heaven’s principles and the virtue of the original mind will be perfected in oneself.... 
If day by day one overcomes selfish desires to the point where it ceases to be difficult, 
then the desires will become completely purified, Heaven’s principles will flow forth 
unobstructed and one’s humaneness will become unconquerable. Humanness (Jen) 
suggests a shared, essential condition of being human. It consists in overcoming the 
self. For Confucius, self-interest is the strongest factor that is likely to distort an 
individual’s moral judgment and deflect him or her from one’s moral purpose. He 
reminds others that at the sight of profit one should think of what is right and whether 
their conduct reflects their nature as “consummate” In another context, he warns 
people in young, middle and old age against self-centered “acquisitiveness”. 
Benevolence is not something we are, it is something that we do, and become. 
The way of becoming humane is not a given; an individual must be a road builder, a 
participant in authoring the culture for one’s own place and time. Confucius tells his 
disciples, “The kind man gets his reward after enduring problems”; “the nature of a 
kind man is that he is reluctant to speak”. Confucius considers benevolence difficult 
and requires life-long practice. When asked by his disciples whether he is benevolent, 
Confucius responds that “I only achieve little of authoritative conduct, I am not 
benevolent”.  
Although Confucius emphasizes the difficulty of practicing benevolence, he 
also makes it abundantly clear that whether we succeed or not depends solely on 
ourselves and self-cultivation. As Confucius says to his disciple: “having a habit of 
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